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A new commandment I give unto you, That ye love one another, as I have loved you—JOHN xxiii. 34. 
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For the Christian Messenger 
Tue Deity or Curist. 

In a Discourse on John iii. 16. By 
Apam Crarke,L.L.D.F.S. A. late- 
ly published in this city, we find the 
following, page 20. 

«“ But as the salvation of the whole 
human race stands or falls with the pro- 
per, essential, underived Deity of Je- 
sus Christ, we must take heed, lest 
while we protess to hold the thing, we 
destroy the foundation on which it rests.” 

This Sabellian idea of Christ we 
shall not at present call in question ; as 
the reader must perceive that it is as 
far removed from the common ortho- 
doxy of the day, as Arzanism, which it 
was designed to oppose. We hear no- 
thing of the “ underived Deity of Je- 
sus Christ,” in any of the writings of 
the primitive fathers: and . Novatian 
says, that “the Sabellians make too 
much of the divinity of the Son, when 
they say it is that of the Father, ex- 
tending his honour beyond bounds. 
They dare to make him not the Son, 





but God the Father himself. And 
again, that they acknowledge the di-| 
vinity of Christ in too boundless and, 
unrestrained a manner.” * 

But the purpose for which we have 
introduced the extract above, is to no- 
tice another particular ; viz. ** the sal- 
vation of the whole human race stands| 
or falls with it.” According to this 
proposition therefore, if what Dr. 
Clarke has laboured hard to prove be 
true, the salvation of the whole human 
race stands secure ; but if, unfortunate- 
ly, he has failed, as we humbly conceive 
he has, to prove his proposition, re- 
specting the all important point, Viz. 
the“ underived Deity of Jesus Christ ;” 
then, the salvation of the whole human 
race, according to his own proposition, 
falls to the ground! Now, we do not 
believe that Dr. C. meant all this; yet 
he has stated it; and to be consistent 

* See Knecland’s Lectures, p. 144, 145, 


‘to such scriptures as those which I have 





with himself he must admit that the|man ; causes repentance and remission 
salvation of the whole human racejof sins to be preached in the world, in 


stands; or else the salvation of the 


His name ; forgives iniquity ; dispenses 


whole human race falls: for “the sal-jthe gifts and graces of the Holy Ghost ; 


vation of the whole human race,” 


cording to Dr. C., 
with the proper, essential, underived 
Deity of Jesus Christ.” There is no 


ac-|is Mediator between God and man; 
“stands or fallsjand the sole Head and Governor of 


His church.”’ 
Not to notice all the absurdities in 


room here for the salvation of a part of|the above extract, (which would exceed 


the human race to stand, and the sal- 
vation of a part to fall; but the salva- 
tion of the whole must either stand or 
fall together. 
lieve all this; but at the same time we 


We most sincerely be-|7an; 


our limits,) we shall only notice the 
following. ‘As God and man, com- 
bined in one Person, He suffered for 
” &c. If God and man were com- 
bined. in one Person, and that Person 


are happy in believing that the salva- suffered; what is the reason that God 


tion of man is not predicated on the 
ground which Dr. C. has stated: and 


did not suffer as well as man ? How 


could God and man be combined in the 


why a man of learning should predicate|person, and the person suffer; and yet 
the salvation of the whole human race|/God not suffer? And yet Dr. C. says, 


on a ground that he has not been ablejon the same page, “If he be considered 


to bring the least shadow of scripture,|merely 


as God, then he could neither 


reason, or common sense, to support, suffer nor die rr Is it possible that any 


we cannot conceive. 


For the idea of/person Who. is capable of reading a 


the underived Deity of Fesus Christ, is|plain sentence, so as to understand it, 
not found in the Scriptures, is contrary should not perceive thathere is a plain 
to reason, and, in our opinion, is total- and palpable contradiction? Dr. C. as- 


ly void of common sense! 


serts as clearly that God died for man, 


, On page 20 of his Discourse, in con-/|as he does that man died for man ; for 
tinuation from the extract which we he says that ‘* God and man, combined 


have already noticed, Dr. C. says, 


in one Person, died for man.” There 


“ But it is not in this or such like}!S no person who can_read and under- 


insulated terms that we are to seek the|Stand, without perceiving that this as 
dignity and Godhead of the Redeemer clearly asserts that God died for man, 


of Mankind. 


already produced :—and we mugt not 


We must have recourse|@5 1t cloes that man died for man ! As 


long as our learned divines advance 
such absurdities, there can be no won- 


confound the Godhead with the man-|der that the Jews do not believe. in. 


hood :—we must carefully distinguish 
the two natures in Christ, the Divine 
and Human. As man, he laboured, 
fainted, hungered, was thirsty; ate, 
drank, slept, suffered, and died. As 
Gon, He created all things, governs 
all, worked the most stupendous mira- 
cles; 1s omniscient, omnipresent, and 
is the judge as wellas the Maker of the 
whole human race. As God and man, 


Christianity. 

What has been stated heretofore: on 
this subjecty*precludes the necessity of 
any further remarks ,here:. We shall 
notice some other parts.of this wonder- 
ful Discourse hereafter. 


ee 


A Dialogue between a Universalist and 
: a Limitarian. 
(Continued from page 115.) 


Lim.. Important inde¢d! Any doc-. 


combined in one Person, He suffered|trine, whose natural tendency is. to 
Sor man ; died for man ; rose again forlimmorality, every moralist as well. as 
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every christian, must view as danger- 
ous to the good of society, and deser- 
ving of universal execration. I have had 
such views of universalism myself, and 
have no doubt that thousands now view 
it in the same light. On account of the 
fears which.I have entertained on this 
subject I have been extremely back- 
ward in letting it be known, that my 
mind had undergone any change fa- 
- vourable to this sentiment. But being 
convinced of the truth of the doctrine, 
I entered into a candid trial of the 
question relative to its moral conse- 
quences; and the result was widely 
different from my former impressions. 
It is true, there is no good thing which 
may not, in some way, be abused, but 
the abuse of the blessings of heaven 
can never rationally be chargeable to 
these blessings themselves. St. Paul 
says to the Galatians, “ Brethren, ye 
- have been called unto liberty ; only use 
not liberty for an occasion to the flesh, 
but by love serve one another. 
Jude speaks of the ungodly, who turn 
the grace of God into lasciviousness, but 
this grace cannot be justly chargeable 
with the use which the ungodly make of 
The merits of the question may be 
tried in a number of ways, but the deci- 
sion will be the same. 
stance, be asked whether the impartial 
goodness of the father of a number of 
children is not dangerous to their mo- 
rals? What answer would be proper in 
this case? That goodness, and those fa- 
vours which are indispensable for the 
children, may be abused by them all. 
Will it do, therefore, to say that a partial 
conduct would be. more justifiable in 
No, surely wisdom does 
not direct in this way ; but it provides 
a remedy ia the case of a misuse of fa- 
vours, and by suitable corrections 
reduces the froward heart to obedience 
If the father of the 
prodigal had refused to give him a por- 
tion of goods, it is true he could not 
have spent it in the improper manner 
set forth in the parable, por would the 
son have been reduced, 
prudence, to a state of wretchedness 
But after all wisdom dic- 
tated the bountiful bestowments which 
he received, and provided a remedy 
for the evils arising from an abuse of 
But the natural obligation 
arising from impartial goodness is 
most evidently binding on ail alike, 


It may, for in- 


the parent ? 


and economy. 


is OWN im- 


and want. 
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of the goodness of God is to lead 
men to repentance, a manifestation 
of this goodness is certainly consistent 
with the desirable object of bringing 
every sinner to a ae ques- 
tion is capable of being returned to its 
proposér ; for if the doctrine of the 
salvation of all men is supposed to be of 
dangerous tendency, then the belief of 
the salvation of an elected number 
must be so to them. We may look at 
this subject by bringing-it into a nar- 
row circle. Suppose then that the 
whole family of man consisted of only 
one huhdred ; if a belief that the whole 
hundred were appointed unto salvation 
would naturally tend to render ‘the 
whole immoral, then if fifty only 
should believe that-they were heirs of 
mercy, this belief would tend to make 
the fifty, who had it, immoral: Now 
look at the rest. Would the doctrine 
of their reprobation, and their appoint- 
ment to endless misery tend to make 
them moral? But why should mea- 
sures be taken to moralize men from 
eternal misery? But to speak more 
directly to the subject, I am fully con- 
vinced that a gracious, merciful, kind 
and compassionate doctrine, which 
holds out no indications of partial 
goodness, or of unmerciful punishment, 
hasa direct tendency to impress its 
own divine image on the mind of the 
believer, and to incline the disposition 
to traverse the same merciful course in 
which its tenets are all directed. And 
as far as I have been able to judge of 
the tendency of different religions and 
laws, I am fully convinced that those 
of the most clemency serve to huma- 
nise society, and render men kind to 
each other; while those of a different 
character serve to harden men’s hearts, 
and to render them so unfeeling, that 
to see them suffer the most excrucia- 
ting tortures gives them little or no 
sensation of pity, and brings on such a 
merciless spirit that men will contem- 
plate the eternal torments of their 
fellow creatures, with little or no com- 
passion. Yea Iam sorry to say, that 
many people seem to be disturbed in 
their feelings at the thought of the 
final salvation of all men! And cer- 
tainly I can conceive of no disposition, 
which now appears to me of a more 
immoralizing character—Much more, 
dear sir, I feel that I might say on this 
subject, but what Ihave offered will 


a ’ . ; a . 
Christian WMessenger. 
Philade'phia, Saturday, March 4, 1820. 

In reply to our much respected 
friend T’.~ in answer to his Reflections 
on the Extracts from Dr. Lardner’s Le:. 
ter on the Logos, page 106 to page 114, 
we shall have occasion to make but ve. 

few remarks: first, because T’. has 
offered but little except what we have 
before considered ; and secondly, be. 
cause he has agreed to every thing on 
the subject for which we are disposed 
to contend: and what he endeavours 
to maintain besides, we are not dis. 
posed to dispute. ‘T. has agreed, p, 
114, that, “* while he [ Jesus]-was in the 
form of a servant, he was as entirely q 
man, as any other man, being made 
like unto his brethren ; but without sin 
er remorse.” Now, this is all for 
which we are disposed to contend, 
And as to his pre-existence, although 
not convinced of its being a fact, yet, 
we are not disposed to dispute it, seeing 
nothing of importance depending on it 
either one way or the other. 

T., however, may expect some an. 
swer to his Reflections on this subject ; 
especially to his challenge to the Edi- 
ter, as in the following words, p. 110, 
“ Having shown that the riches and 
poverty of Christ respected the same 
thing ; the Editor may perhaps think it 
incumbent on him, to answer, if he can, 
the question, how a man can be rich 
and poor at the same time, respecting 
the same things.” 

Now, we would ask, how has T. 
shown this? Why, by saying, ‘as he 











to state that the riches of the Son of 
God consisted in the fulness of that 
glorious power and authority which his 
God and Father had given to him before 
the world was—and his poverty con- 
sisted in his ceasing to possess these 
riches,” &c, (see the whole paragraph.) 
That these are the riches which Jesus 
possessed, we are not disposed to dis- 
pute: but what proof has T. given that 
Jesus ceased to possess these riches 
before he entered the world? Answer: 
he does not hesitate to state that this is 
the case! Now, supposing the Edicor 
should say, “ I do not hesitate to state 
that we know nothing of the existence 
of Jesus until he was born of Mary, 
and therefore he had not ceased to pos- 
sess these riches!” Would T. be satis- 








and if the most reasonable consequence 


give you to understand the light in| 
which I now view it. 


fied with the answer? We think not. 


does, p. 106, col. 2, “ I do not hesitate » 
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How then can he be’satisfied with his 


proof eee 
The riches of Jesus, consisting in 


what has been named above, no more 
rove the existence of Jesus be ore the 
world was, than a legacy which might 
be left this year for the first son who 
chall be born of any of the descendants 
of T., in the year 2000, would prove 
the existence of that son ¢hzs year; 1. c. 
when the willis made. And although 
this son, when he should be born, 
should never cease to have these riches 
at his disposal, yet if he should dispose 
of them wholly for the benefit of others, 
and not at all to aggrandize himself, it 
might be said that he was rich and 
poor at the same time, that he emptied 
himself of his riches, that others, through 
his poverty, might be rich. That such 
a legacy would prove the existencegof 
this son in the mind, will, and purpose, 
of the testator, we grant; and this is 
all that can be proved by it. And what 
would be the difference in the language, 
supposing the riches to be spiritual ? 

It is unnecessary to take up any other 
parts of the argument. That many 
arts of the scriptures could be recon- 
ciled with the idea of the pre-existence 
of Christ, and even of all men, could 
those propositions be proved to be 
facts, we do not either dispute or deny: 
but then, at the same time, we think 
those same scriptures may as well be 
reconciled with a contrary hypothesis, 


= and one not so much involved in mys- 


tery, and which also steers clear from 
many insuperable difficulties. We 


know of no important point of doctrine ; 


which can depend on the supposed pre- 
existence of Christ, if it be admitted, as 
it has been by T., that w/z/e he was in 
the form of a servant, he was as entirely 
aman, as any other man; but without 
sin or remorse. We contend for no 
more. And as the change which we 
have undergone, on T.’s hypothesis, 


has deprived us entirely of our con-|p 


sciousness of any pre-existence; so the 
change which ‘IT’. supposes Christ un- 
derwent, when “ THE SON OF Gop, sou/ 
and body, was changed, suitable to the 
state in which he was to be!” (see p. 
113.) must, as we conceive, have pro- 
duced the same effect. Therefore, on 
T.’s own hypothesis, admitting it true, 
we should not believe that Jesus had 
any more knowledge of his pre-exist- 
ence than we have, unless this know- 
ledge was given him by special revela- 
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tion while in the form of a servant. 

We do not perceive how that the hy- 
pothesis of T. helps to recoricile the 
Scriptures of the Old Testament; and 
particularly his explanation of Genesis 
vi. 6, 7, (p. 114,) is altogether unsatis- 
factory. T. acknowledges that Jesus, 
while in the form of a servant, was 
“without sin or remorse ;”’ and if this 
was his state while in a servant’s form, 
what must it have been when in full 
possession of the glory for which he 
prayed, John xvii. 5? If the repentance 
of the Lord, therefore, was a repentance 
not occasioned by the sin of fim who 
repented, and the grief was not accom- 
panied with remorse in him who grieved, 
what is the reason that the words re- 
pented and grieved, in the sense in 
which they are there used, will not ap- 
ply to Him, with whom is no vartable- 
ness or shadow of turning, as wellas to 
any being who is without sin or re- 
morse ? 

All which has been said on this sub- 
ject, we submit to the candid judg- 
ment of our readers; not wishing to 
extend the controversy any further. 


O 
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The substance of a conversation which 
recently took place between a Univer- 
salist and a Methodist. 


U. Dear sir, I have understood that 
you wished to have an interview with 
me to converse on the subject of reli- 
gion, and am therefore come to give 
you that opportunity. os 
M. Well, in the first place I should 
like to know what religion is, that we 
may know on what subject we are about 
to converse. 

U. Religion implies, first, a belief in 
the existence of God; for without God 
there could be no religion; and, se- 
condly, a knowledge of his moral cha- 
racter; i. e. his nature, will, and pur- 
oses, as revealed to us; which lay us 
under the strongest obligations to love 
him and keep his commands. 

M. It is not to be supposed but that 
we both believe in the existence of 
God ; but how are we to know his mo- 
ral character? 

U. It is revealed to us in the great 
volume of nature, and also in the vo- 
lume of revelation. 

M. As to the book of nature, I care 
not to say any thing about it, since it 
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tion: but do you believe in divine re- 
velation? 

U. Most assuredly I do; and also 

that this revelation bears testimony to 
the book of nature; since the scriptures 
inform us that the heavens declare the 
glory of God—and the invisible things 
of him from the creation of the world are 
clearly seen, being understood by the visi- 
ble things which do appear. 
_ M. But this does not tell us what re- 
ligion is: religion must involve us as 
moral agents ; it must imply a divine 
law, which law is a transcript of the 
moral character of God, and demands 
something of us as moral beings. What 
is this religion? 

U. “ Pure and undefiled religion be- 
fore God and the Father is this, To 
visit the fatherless and the widows in 
their affliction, and to keep himself un- 
spotted from the world.” 

M. Ah, that is only one branch of 
religion: but what have you to say to 
the divine law? 

U. The law of God requires that we 
should love him with all the heart, mind 
and strength ; and that we should love 
our neighbour as ourselves; on these 
two commands hangs all the law. 

M. Yes: that is what the law of God 
demands of his chi/dren, but what does 
the law of God demand of sinners? * 

U. To cease to do evil; and learn 
to do well. 

iM. Is that all? Does the law of God 
require nothing else ? 

U. I know of nothing else: for if the 
sinner ceases to do evil, he ceases to be 
a sinner; and if he does well he fulfils 
the divine law, because. the whole law 
is fulfilled in one word, even in this, 
Thou shalt love thy neighbour as thy- 
self. 

M. Oh! this will not do! Man does 
not stand in the same relation to God 
now as he did when he was created ; he 
has sinned, and the law demands his 
death ! and it is only through the merits 
of a crucified Saviour that man can now 
be saved—he hagceased to be spiritual, 
and become alt@pether carnal. This is 
the ground that I take, thenatural man, 
(or you may say the animal man, it 
makes no difference,) the natural man 
receiveth not the things of the spirit of 
God, neither can he know them, because 
they are spiritually discerned. Do you 
not consider all men as sinners? 


U. That depends on whether all have 








does not reveal to us the plan of salva- 


committed siz. 
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M. But does not the scripture say 
that all have gone astray ? that there is 
none that doeth good, no not one ? 


U. The scriptures surely say all this ; 
but then, my dear sir, you must be sen- 
sible that the word al/, though a uni- 
versal term} does not always mean the 
whole without exception. 

M. The word ali always means all to 
whom it is applied, and no more ; and 
here it is applied to all mankind. It is 
true, therefore, of ALi, excepting Christ, 
and I believe him to be something more 
than man, 

U. The word all, being a universal 
term, should never be limited, except 
in such cases as where we have good 
authority for limiting it ; as in the pre- 
sent case: Jesus was pleased to take 
little children into his arms, lay his 
hands on them and bless them, and say, 
that of such was the kingdom of hea- 
ven. As he therefore did not call them 
sinners, we have no right to consider 
them as such, notwithstanding all men, 
i.e. Jews and Gentiles, are under sin. 
But, sir, in order to limit our conver- 
sation within proper bounds, and that 
we may confine our arguments to a few 
particular points, I wish to read to you 
a few propositions which I have on pa- 
per, to see whether you will agree to 
them ; and if not, we will select those 
not agreed to for subjects of contro- 
versy. : 

M. No! I shall not confine myself to 
any abstruse or metaphysical reason- 


‘ing, or to any abstract propositions, I 


mean the conversation shall be wholly 
desultory—only let us have the truth 
according to the word of God. 


U. But why do you object to my 
propositions before you have heard 
them ? perhaps you may agree to a part 
of them, at least, and this may help us 
to form an opinion respecting the re- 
mainder. 

M. No—the scripture declares that 
all men are sinners, and therefore, ex- 
cept a man be born again he cannot be 
saved—this is the grotihd I have taken, 
and ‘I cannot go from it. 
lieve any can. be saved except by the 
merits of Christ? 

U. lam perfectly willing to answer 
your questions; but I want you should 
first hear my propositions. 

_ A Friend. You ought to be willing 
to hear Mr. ’s propositions, and 
then you can take your own course. 


Do you be-}" 


Silence seeming now to give .consent, 
U. took from his pocket a paper, from 
which he read the following 


PROPOSITIONS. 

1. God is unchangeable in his nature, 
will and purposes. 

2. God is infinite in his wisdom, 
knowledge, and power; and therefore 
cannot be disappointed. 

3. The wisdom of God is without 
partiality: God, therefore, consults or 
designs the greatest possible good and 
happiness of the whole universe ; and 
never acts contrary to this great and 
important end. 

4. The greatést possible good an 
happiness of the whole universe must 
consist in the greatest possible good 
and happiness of all the individuals 
which compose it. 

5. Holiness and true and permanent 
happiness are inseparably connected in 
all rational and moral beings. 


iM. Holiness and happiness are in- 
separably connected in the saints, it is 
true; but is there any holiness in the 
happiness of sinners? 

U. Sinners cannot be truly and per- 
manently happy until they are truly and 
permanently holy. 

M. Well, if you admit this, you must 
give up the doctrine of universal salva- 
tion: for all sinners will never be made 
holy! 

U. Why may they not? Is there any 
thing in scripture which forbids it? But, 
hear me through, if you please.—From 
the foregoing premises, we come to the 
following grand and important 

CONCLUSION. 

6. It is the will and purpose of God 
that all rational and moral beings should 
be, ultimately, perfectly and perma- 
nently holy ; and consequently perfect- 
ly and permanently happy. 

M. Do you believe in any other way 

whereby sinners can be saved, except 
by the merits of the death and suffer- 
ings of Christ; that is, by the atone- 
ment which he has made for the sins of 
the world ? 
U. It is the love of God that saves 
sinners ; and I would not undertake to 
say that this could not have been mani- 
fested in any other way so as to have 
produced the same effect. 


M. Well, I believe that there is no 
other*way ; neither was it possible for 
God himself to have saved sinners in 





any other way than by the merits or 


Christ; for there is no other name 
given under heaven whereby we muy 
be saved. 

U. There is no other name given: 
but the apostle does not say that no 
other could have been given! Infinite’ 
wisdom, for aught I know, might hay 
devised an infinite variety of ways, alj 
tending to the same glorious end. Wy 
should not therefore be hasty to assey 
what Infinite Wisdom either could 9 
could not have done; excepting, yw 
may safely conclude, I think, that Gog 
cannot act contrary to his own nature, 

M. But do you believe that there j; 

y other way in which sinners can he 
saved, excepting by the merits of the 
death and sufferings of Christ? 

U. This will depend in some meq 
sure on what you understand by sah 
ti@n ; and also on what you understand 
by the merits of the death and suffey 
ings of Christ. If, by salvation, yoy 
mean a salvation from sin; and by me 
rit, you mean the merit of saving sip. 
ners from a state in which they are ac. 
tually found ; then we admit that this 
salvation is effected by God through 
Jesus Christ; for the gift of God i 
eternal life through Fesus Christ ow 
Lord. But if-by salvation, you mea 
salvation from deserved punishment; 
and by merit, a certain something o 
account of which God saves sinners, 
and not from the loving kindness of hig 
own nature, continually and spontane. 
ously flowing ; then, I have only to say, 
that I know of no such salvation, nei. 


ther am I convinced of any such merit 
(To be Continued.) ~ 
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